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3aBoj 3a TEOPU]y KIHM)KEBHOCTH W TpaHcnauuje y VHCTHTYTY 3a CIOBEHCKY (PHUIIONIOTH]Y
HIneckor ynuBepzutera y KartoBumama mma yact na Bac mo3oBe Ha mehynapoany HaydHO

-YMETHHYKY KOH(EepeHIIH]y

»OJ1 MOBUJIHOCTHU 1O UHTEPAKIINJE.
(Pe)Bu3uje gpaMcKOr muCMa M NMO30pUIITA Yy JyrocjaaBuju
U HOBe IPaAMCKO-1030puIHe npoaykuuje y bocun u Xepueropunm,

Lpnoj I'opu, XpBarckoj, Ha KocoBy, y Makenonuju, Crosennju u Cpouju”,

koja he ce ogpxkatu 7-9. HoBembpa 2018 r. y KaroBunama.

Y npyroj nenenuju 21. Beka cBe NMpUMETHHja je IMOjaBa KyJATypHE MOOWIHOCTH KOja ce
NOBE3yje ¢ MPOM3BOJIKOM, MPOMOBHUCAmEM, (pe)dhopMucameM M MOJAPKABAKEM Pa3Boja JAPAMCKOT
nucMa U no3opuinta. [loceOHy naxmy 3acinykyje leHa BapHjaHTa KOja ce OCTBapUIIa 3a BpeMe, allu
takole 1 mocie pacmnaga JyrociaBuje — y HOBOHACTaluM Jap)kaBama. [IpumehnBame mocrojama oBor
MeXaHU3Ma 3axTeBa NMPOMEHY W Behy (UIEKCHOMIIHOCT JOcCalallibe MCTPaKUBAYKE IEPCIIEKTHBE
U yTUYe Takohe Ha CTBapajauke Ipollece U pa3BHjame Koomepalujcke Mpexe. Y oba cimyuaja
HajIoXKeJbHUje II0CTaje MOCMAaTpame H3a0paHMX YMETHHYKHX MOJyXBaTa Kpo3 IpH3MY CycpeTra
Y y3ajaMHOT JIeJIOBamka. Y OBUM pa3MaTpamrMa Bpe/esno Ou y3eTH y 003Up MOCTyJaTe Koje je Y CBOM
Manugecmy nocrauo Crusen ['punonar (Cultural Mobility: A Manifesto, ed. S. Greenblatt, 20009,
y TIPUIIOTY): MOOWIIaH U HeCTaOWIIaH CTAaTyC KyATYPHHUX KOMIIOHCHTH, JICTIPIIABOCT U IIPOMEHIBHBOCT
BUXOBUX (DYHKIMja y 3aBUCHOCTH OJ KOHTEKCTa W BpemeHa. KynTypHa MoOmiHocT — TpaHcgep
JbyIIM, MaTepHjaTHUX IMPeaMeTa, KOHIIENIMja U 3HaKOBa — BOJAM Jlakjie Ka mHTepakiju. OBo ce He
CBOJIM WCKJPYYMBO Ha CHMETPUYHY pasMeHy wu3Mmel)y mpencraBHHMKa cyceaHHMX 3ajeHuna Beh
U MpeJICTaBsba MPOLEC KOJU TOMPUHOCH CTBApay HOBUX KBAIUTETA.

Wneja HaydHO-yMeTHHYKEe KOH(EpeHIMje je HacTaja U3 NHoTpebe Ja ce y 3ajeqTHHYKO]
TMICKYCHJU HCTpakMBaya, KpUTHYapa, YMETHHUKA M TPEACTaBHUKA KYITYPHHUX WHCTHTYyIHja Hahe
KJbYY 32 MHTEPIpETANnjy AMHAMHUKE TMOjeIUHUX KYITYpHUX Tpakcu. UuHu ce ma je omaromapajyhe
peleme TMOKyIaj mpekopadema (GopMyre THUNUYHE HaydHe KoH(EepeHIHje W TpagulldOHAIIHE
KOMITapaTUCTHKE Aa Ou ce onpelheHa mpobOiemaTuka y3ena y TPaHCAUCLUUIUIMHAPHO pPa3MaTpame
y TEOPHjCKOM M MPaKTHYHOM aclekTy. [Ipuka3uBame Kako UCTOPUJCKUX TAKO U CaBPEMEHHUX MPaKCH

oBzie he OuTH 011 BETMKOT 3Ha4aja.
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[Ipemiaxemo ia ce y TUCKYCHJU O KYITYPHO] MOOMITHOCTH Y APAMCKOM MUCMY U TIO30PHIITY

UCTaKHY cieneha nurama:

(bU3UIKO ¥ METaOPUUIKO KpETame

MPOTOK KYJITYPHOT KaluTaja, MPOKMMamke MHCHIHpallija, Koonepamnuja u Tpanchopmanmje
CTBapaJIalliTBa Kao MOCJeANIa KOHTAKTa YMETHUKA U KYJITypa

KyJITypHa JUILIOMAaTH]a

JIOKAJTHOCT, TJIO0ATN3aIlN]jCKH MTPOLIECH, TI10(K)aITHOCT

IpaHUIIC U MPEKOpaunBame rpaHuiia (reorpadckux, €CTeTCKUX, IPYIITBEHUX )

MUTpalyje, HHKIY3UBHO / EKCKIY3UBHO JAc(pHHHCAE HIACHTUTETA, TPAHCHAI[MOHAIHU
(XuOpHIHU) UACHTUTET U HAIIMOHAIHY, JIOKAJTHU, PETHOHAIHU HJICHTHTET

KYJITypHE HHCTHTYIIH]E

YMETHHYKA MOOMIIHOCT M MOOMJTHOCT YMETHHUKA

TPaHCIO3MIIN]ja U3 U3BOPHE y IUJBbHY KYITYpY, peBohermbe, TpajanTaimja

MIPOMEHE PeLeNIHje, IPOMEHE MPOCTOPa, KYJITYPHH TypHU3aM

WHOBAaTUBHE CTPATETHje MPOMOBHUCAA U TPAHCITPAHUYHHU JIOMET

TPaHCMEINjaTHOCT

Opranuzaropu KoHpEpEHIINje Cy OTBOPEHH 3a CBE HCTpaxkuBauke nepcnektuse. [Ipeqnoxena

NUTalka Cy caMo IMOJIA3UIITE 3a 3ajeJHUUYKA pa3MHILIbamba U (pe)BU3HMje HOBUX I0jaBa U TEHJCHIIM]a

KOje Ccy NMPHUCYTHE y CaBPEMEHOM JAPAaMCKOM IHUCMY M IO30PHILTY Ha MPOCTOPY KOJHU j€ y KHIKHU

Hamer HHTCPECOBamA.

VYKOIHMKO cTe 3aMHTEPECOBaHM 3a ydelnihe Ha KOH(EpEeHIINjH, MOJIMMO J1a TIONYHEeH MTPHjaBHU

oOpa3zar (y mpuiory) moimabeTe Ha umeji-aapecy abrasowicz.gabriela@gmail.com najkacuuje 1o
15. jyna 2018 r.

ObaBemrema o mpuxparamwy TeMa he 6ut nocnaru o 15. jyna 2018 r.

Jesunm kondepennuje: jesuny buX, upHOropcku, XpBaTCcKu, CPICKH

VYKyIHU TPOILIKOBH, BapHjaHTeE:

250 PLN (60 EUR) kotu3anuja (oOyxBata y4emnihe Ha CBUM cecujama KOH(epeHIuje,

TPOIIKOBE IITaMIIamka MyOJuKaIije, IPOMOTUBHE MaTepHjalie U MOCTyXKeHmhe Ha May3u 3a

Kady)
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e 500 PLN (120 EUR) kotu3anuja (o0yxBata yuenrhe Ha CBUM cecrjama KoH(pepeHIuje,
TPOIIKOBE IITaMITamka IyOJIUKaIHje, IPOMOTHBHE MaTepHjalie U MOCTYKEHE Ha May3H 3a
kady), 2 npeHohHMIITa Y XOTEIy y ABOKPEBETHO) coOu ca nopydkom (7-9.11.2018)

e 620 PLN (150 EUR) xotu3amnuja (o0yxBata yuenihe Ha CBUM cecujama KOHPEpEHIH]e,
TPOIIKOBE IITaMIIama MyOJIUKaIyje, IPOMOTHBHE MaTepHjalie U MOCIYKEHhe Ha May3H 3a
kady), 3 npeHohwuInTa y X0TeIy Y IBOKPEBETHO] cobu ca gopyuxom (6—9.11.2018)

e 600 PLN (145 EUR) kotu3amuja (oOyxBara yuenihe Ha CBUM cecrjama KoH(depeH1uje,
TPOIIKOBE IITaMITamka ITyOJIUKaIHje, IPOMOTHBHE MaTepHjalie U MOCTYKEHhE Ha May3H 3a
kady), 2 npeHOhHUIITa Y XOTENy y jeIHOKPEBETHOj coou ca gopyukom (7-9.11.2018)

e 800 PLN (190 EUR) koTu3amuja (o0yxBaTa y4emhe Ha CBUM cecrjama KOH(epeHIuje,
TPOIIKOBE ITaMITamka MMyOJIMKaIfje, IPOMOTHBHE MaTepHjalie U MOCITYXKCHE Ha MMay3H 3a

kady), 3 npeHohwuITa y X0Tey Y jeTHOKPEBETHO] coOu ca mopyukom (6—9.11.2018)

Moimmo na kotu3anyjy yiatute 1o 30. jyna 2018. roguae Ha 6poj pauyHa

74 1050 1214 1000 0007 0000 7909 y3 Ha3Haky ,,conference mobility”.

[TpuxBahenu u peneH3upanu paaoBu he Outu 06jaBsbeHN Y TOCEOHOM TEMATCKOM OpOjy Yacormuca

,Przektady Literatur Stowianskich”/ ,,IIpeBou CTOBEHCKUX KEHMKEBHOCTH .

Opranuzanronu oaoop:

np xa0. Jlemexk Manmuak
np 'abpuena AGpacoBuy

Zaktfad Teorii Literatury i Translacji Department of Theory of Literature and Translation
Instytut Filologii Stowianskiej Institute of Slavic Studies

Uniwersytet Slaski University of Silesia

ul. Gen. Grota-Roweckiego 5 ul. Gen. Grota-Roweckiego 5, 41-205 Sosnowiec

41-205 Sosnowiec http://www.pls.us.edu.pl/od-mobilnosci-do-interakcji/
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From Cultural Mobility: A Manifesto, ed. Stephen Greenblatt
(Cambridge: Cambridge University Press, 2009), pp. 250-253.

First, mobility must be taken in a highly literal sense. Boarding a plane, venturing on a
ship, climbing onto the back of a wagon, crowding into a coach, mounting on horseback, or
simply setting one foot in front of the other and walking: these are indispensable keys to
understanding the fate of cultures. The physical, infrastructural, and institutional conditions of
movement - the available routes; the maps; the vehicles; the relative speed; the controls and
costs; the limits on what can be transported; the authorizations required; the inns, relay stations
and transfer points; the travel facilitators - are all serious objects of analysis. Only when
conditions directly related to literal movement are firmly grasped will it be possible fully to
understand the metaphorical movements: between center and periphery; faith and skepticism;
order and chaos; exteriority and interiority. Almost everyone of these metaphorical movements
will be understood, on analysis, to involve some kinds of physical movement as well.

Second, mobility studies should shed light on hidden as well as conspicuous
movements of peoples, objects, images, texts, and ideas. Here again it would be well to begin
with the literal sense: moments in which cultural goods are transferred out of sight, concealed
inside cunningly designed shells of the familiar or disguised by subtle adjustments of color and
form. From here it is possible to move to more metaphorical notions of hiddenness:
unconscious, unrecognized, or deliberately distorted mobility, often in response to regimes of
censorship or repression. We can also investigate the cultural mechanisms through which
certain forms of movement migration, labor-market border-crossing, smuggling, and the like
- are marked as "serious," while others, such as tourism, theater festivals, and (until recently)
study abroad, are rendered virtually invisible.

Third, mobility studies should identify and analyze the “contact zones" where cultural
goods are exchanged. Different societies constitute these zones differently, and their varied
structures call forth a range of responses from wonder and delight to avidity and fear. Certain
places are characteristically set apart from inter-cultural contact; others are deliberately made
open, with the rule s suspended that inhibit exchange elsewhere. A specialized group of
"mobilizers™ - agents, gobetweens, translators, or intermediaries - often emerges to facilitate
contact, and this group, along with the institutions that they serve, should form a key part of the

analysis.



Fourth, mobility studies should account in new ways for the tension between individual
agency and structural constraint. This tension cannot be resolved in any abstract theoretical
way, for in given historical circumstances structures of power seek to mobilize some individuals
and immobilize others. And it is important to note that moments in which individuals feel most
completely in control may, under careful scrutiny, prove to be moments of the most intense
structural determination, while moments in which the social structure applies the fiercest
pressure on the individual may in fact be precisely those moments in which individuals are
exercising the most stubborn will to autonomous movement. Mobility studies should be
interested, among other things, in the way in which seemingly fixed migration paths are
disrupted by the strategic acts of individual agents and by unexpected, unplanned, entirely
contingent encounters between different cultures.

Fifth, mobility studies should analyze the sensation of rootedness. The paradox here is
only apparent: it is impossible to understand mobility without also understanding the glacial
weight of what appears bounded and static. Mobility often is perceived as a threat - a force by
which traditions, rituals, expressions, beliefs are decentered, thinned out, decontextualized, lost.
In response to this perceived threat, many groups and individuals have attempted to wall
themselves off from the world or, alternatively, they have resorted to violence.

Cultures are almost always apprehended not as mobile or global or even mixed, but as
local. Even self-conscious experiments in cultural mobility, such as the ones we have described
in these essays, turn out to produce results that are strikingly enmeshed in particular times and
places and local cultures. And the fact that those local cultures may in fact be recent formations,
constructed out of elements that an earlier generation would not have recognized, makes very
little difference. Indeed one of the characteristic powers of a culture is its ability to hide the
mobility that is its enabling condition.

Certainly the pleasure, as well as the opacity, of culture has to do with its
localness: this way of doing something (cooking, speaking, praying, making love, dancing,
wearing a headscarf or a necklace, etc.) and not that. A study of cultural mobility that ignores
the allure (and, on occasion, the entrapment) of the firmly rooted simply misses the point.
Theory and descriptive practice have to apprehend how quickly such a sense of the local is often
established and also how much resistance to change the local, even when it is of relatively recent

and mixed origin, can mount.



